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The reply is as follows :

We cognise an object and there is the apprehension. It
is the mere apprehension (sphurana) and it is not 'jnana
visishta9 (qualified by its knowledge). There is the ^ava-
bhasa' for the apprehension or 'sphurana' as 'vishayavacc-
hinna' and not as 'jnanavacchinna5. The c sphurana' o^
-apprehension is not conditioned by any psychosis, but by
the object alone ; and the object is cognised as having the
^ratiphalita caitanya* (reflected consciousness).

Now the true and the false (mithya) objects appear as
one in so far as they assume each other's nature (anyonya-
tmata). This is the object cognised audit gives rise to'Visha"
yavacchinnaphalaikya'. In this 'Upadhi' both the true
knowledge and the false one, even though they are two, are
taken through ^upacara' to be one only.

Then we come to the third meaning which refers to the
^ishaya'. The ^knowledge (that is said to be one) arises
from the 'samagri' which includes the ^amskara' that has
awakened from the dosha. For such a knowledge it is but
proper to have the ^avabhasa (appearance)of the 'alambana'
viz., the erroneous silver in the shukti (shuktigata mithya-
rajatam). Then the 'mithya jnana' is ^ithyalambanam
jnanam\ Since knowledge as such has no sublation, know
ledge in itself is not mithya.

Neither knowledge nor its negation can be treated as
mithya. But in the erroneous cognition we have a know-
ledge which is integrated to 'mithyatva'.  Such a jnana
samavayi mithyatva is understood to be no other than
<amrvacamya' (inexplicable).